IDRIS person mentioned twice in the Kur’an (second Meccan period): XIX, 57/56-58/57, “And mention in the Book Idris; he was a true
man ( suddik ), a Prophet. We raised him up to a high place”, and XXI, 85-86, “And [make mention of] Isma‘l, Idris, Dhu 'l-Kifl —each was
of the patient, and We admitted them into Our mercy; they were of the righteous” (tr. A. J. Arberry). Among the explanations suggested for
this name, obviously foreign and adapted, like the name Iblis [¢.2.], to the pattern i/, may be mentioned that of Casanova (in 74 , cciv, 358,
followed by Torrey, The Jewish foundation of Islam , New York 1933, 72) which connects it with ‘Ezra (under the Greek form *Ecdpo), and that
which considers it to be a corruption of Andreas and referring either to the apostle Andrew (T. Noldeke, in 4 , xvii, 84 ff.) or to a person with
the same name, the cook of Alexander the Great who achieved immortality by accident, according to the romance of Alexander (R.
Hartmann, ., xxiv, 314 ff.). In any case, the brief references in the Kur’an have been sufficient for later Muslim legend, often filled out with
material from apocryphal Biblical and Rabbinical sources, to identify him with characters in the Bible and the Apocrypha who ascended into
Heaven: most frequently with Hanokh (Enoch, Arabic spelling Akhnitikh), more rarely with Elijah ( Ilyas) or al- Khidr ( Khadir). On the other
hand, as a result of the syncretism practised by the Hermetists, the astrologers and the alchemists, whose speculations are not easy to
distinguish from one another and whose ideas tend to become identical, especially among the “Sabeans”, Idris has been introduced into the
genealogy of the “Hermes” (Hirmis [g.v.], pl. Haramisa); this thread can be traced from Abt Ma‘shar (A al- Ulitf), whose sources have not yet
been identified, to Ibn Abt Usaybi‘a, not to mention still later compilations. Similarly Idris has been credited with a number of wise sayings,
and Muslim mystic thought, particularly that with a philosophico-theosophical tendency, gives him a place among its mythical illuminati; Ibn
al- ‘Arabi describes him as “the prophet of the philosophers”; a number of works were attributed to him (Ibn Sab‘in [g.2.] wrote a commentary
on one, cf. Hadjdjr Khalifa, ed. Fligel, 111, 599, no. 7170); he 1s credited also with various inventions, arts of divination like geomancy and
za’iradja [g.v.], and with useful arts, particularly that of writing (which again connects him with Hermes and with the Babylonian god Nabu)
and that of making garments (an attribute grafted by Bal‘amT onto the Iranian myth of Gayomarth); this reputation assured him a place
among the patron saints of the craftsmen's guilds and the representative figures of the futuwwa [g.v.].

Sunni legend generally places Idris between Adam and Noah; it makes him the recipient of a number of revelations in the form of holy books
( suhuf); it relates how he entered into Paradise while still alive, never to leave it again (this 1s an idea which, in the Jewish Aggada, is attached
to the 3rd century Palestinian rabbi, Yehoshu‘a ben Levi); the Prophet 1s said to have met him during his ascension to Heaven. The ShiT
legend concerning him (Ibn

(1II:1031a]
Babtya, d. 381/991) 1s a combination of Biblical stories of Elijah (I Kings XXI, XVII and XIX; II Kings I, 9-15, in this order) and of Elisha

(IT Kings VII) adapted to the theory of ghayba [g.v.].
(G. Vajda)
For hadith , see A. J. Wensinck, Handbook, s.v. (e.g. Bukhart, Salat , 1, Krehl, 1, 99-100

Anbiya’, 4, Krehl, ii, 335)
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