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The Bahir and the Zohar. 

THE BAHIR AND THE ZOHAR. 

PROFESSOR BACHER is rather optimistic when he says 
(Revue des Etudes Juives, xxii., p. 33) that the question of 
the origin and the date of the Zohar has been settled long 
ago, and that it is only in catalogues of second-hand books 
that the name of R. Simeon ben Yohai appears as the 
author of the work. The fact is that the orthodox rabbis 
of all countries, and among them are many who have had 
a university training, do not yet dare to proclaim from the 

pulpit that prayers consisting of Zohar texts (usually recited 

during the Feast of Tabernacles on the eve of the Hoshanah 

1Rabba) ought to be discontinued, since it is now proved 
that the Zohar is a compilation of the end of the thirteenth 

century, and was very probably made by Moses of 
Leon. The Bahir, which lost its popularity through the ap- 
pearance of the Zohar, is still considered in the orthodox 
schools as a work written by R. Nehonyah ben haq-Qanah, 
in spite of a document published fourteen years ago, from 
which it can be seen that a synod of rabbis of Provence, 
(and amongst them the great Meshullam of Beziers,) 
assembled in 1245, and declared that since the Bahir was 

composed by a contemporary, who was also the author of 
a Kabbalistical commentary on Canticles, it should not be 
considered a book of authority. The name of the author was 
either Ezra or Azriel (perhaps the two names represent one 

person); the latter was the teacher of the famous Moses 
ben Nahman. 

This document having appeared in the Israelitische Letter- 
bode, III. (1877), p. 20 (see also Dr. Gross, op. cit., 
p. 299), which had not a great circulation, we shall give it 
here (revised by Dr. L. Modona, of the Parma Library), 
with an English translation; the latter is necessary for the 
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benefit of those who know the Bahir only from the En- 
cyclopcedia Britannica, vol. xvi., p. 287, where the following 
statement was made in the year 1883 :-" Some have pro- 
nounced the Bahir a late fabrication, but others, who have 

thoroughly studied it, justly describe it as 'old in sub- 
stance if not in form."' 

Towards the end (fol. xxxi., 231b to 232b) of the MS. 
De Rossi, No. 155 in the Library of Parma, a manuscript 
which is of a controversial character (see Histoire Littdraire 
de la France, t. xxvii., pp. 558 to 562, and Dr. H. Gross 
Monatsschrrit fur Geschichte und Wissenschaft des Judenthurns, 
1881, pp. 295 sqq.), by Meir ben Simeon of Narbonne, who 
lived about 1245, the Bahir is thus referred to in the 

following passage:- 

,% M3 nr31 m, i w z v in3 n N3 z3 n?t i3 n3n; ,n 

D.. m',. 'inrnnn , a. n nr't nl,nnn .n i3K. nY n;, in DnP3n 
on i^nn sn v nx p&<n ytsK nnn nlnn ninnna ilntw ^i -ninw 
nr2iN3 nDn Dm'tn n-in n rin^n Dninnm rt n Wt-iK Din rDn ' t: 
n1i$n ni5n n nno 1ir- lK-1 tt In r=n 1iK i1 =IO nonli min t)3 
1yn1Iw . ."i nw fT Kn.n 'n n"I n nn nn niD iDn ni. y"I'n 

n, Kt6"l ' i n:' in' 191 1" vI"in.q [inlp :QlD D"'nI" l, n n3:n93 
n fol. n230b the book is spoken of as follows :--nD I :n 131 "i 

p'"l,a nKIi p3' inl 3 in ' .i :n13 ti nln ti wI5'I Dn n3pn). 

n^in siw WsKtO n;''n D' n3nn zi U i Klrl;l DnDDI I ty1 m Dn=3 ti 

*,niwtrp n3i.n nitn1 ntWvn w3"i ̂i on imis o IbD ntw ygi 
2 nl$nm nT^ 3D)1 DnoFl iW t-w 1 Dn 'S<K w5m -3n '3 1Yow m31 
irnU '= DnD W1^m n5np 1-tn881 onvoD 1r13 Pmtn- DW lznD3l 
nplMi 035 nwn t6i Yrisi It inrwn in D33:p3l Dn DKI c3^n 1-pn1 
SDnnnz ipDni i3ip3 D 03n tvi 3rl3n3 1313zyIn z un innxK lnon 
DniPoDD I1 3XpO IDI ' , 1 $rv min3e1 niv= Yr'? , KIJ ib n5r 
nt n3 133n3 t Dni3i 5 DMt 3$>1 Dz33 h ni3K 35 3wn.1 Dn3131it 
513n 3nU pN Dtl n 131m v in 5 13 8 1 13;1 3in i33ilK nD3Dn3 
nWK t3i,n riW ny)3a 'iYS DnvpO rvin :3n ifttvi nT: lv z3  

On fol. 230b the book is spoken of as follows:-t 1DO1 nn i3 13Ko In 
n3 w1t npv Donv. 21 Ms. n6lniil. 
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" Behold ! all this we have written to the Rabbis of all towns, in order 
to make you know what is going on; because we feared the influence of 
signatures, many of which are falsified, as we are told. They boast that 
in the land of learning they found strength (in the Kabbalah). God 
forbid that a heresy of this kind should take place in Israel I We have 
heard that a book with the name of Ba.iir, which we have already men. 
tioned above, has been published, in which no light can be seen (allusion 
to Bahir-" light "). This book has now reached us, and we find it attri- 
buted to R. Nehonya ben haq-Qanah. God forbid! Such a work of his 
has never existed. This pious man has never stumbled upon it, and he 
was not numbered with the transgressors (Isaiah liii. 12). The style and 
the contents of this book show that the author did not know the pure 
language, not to say that it often contains the grossest heresy. We have 
heard that the author of it has composed also commentaries on Canticles, 
Ecclesiastes, on the books of the Creation, and on that of the heavenly 
palaces and other books, which all savour of heresy. Do investigate if 
these books are found among you, and, if so, make them disappear from 
your country, as we did in ours, so that they should not become a 
stumbling-block to you. May God, in his mercy, send us the Redeemer, 
who will gather the dispersed of Judah and Israel. May he take away 
from the midst of his people all doubts and perplexities, and turn the 
heart of the fathers to the children, and the heart of the children to their 
fathers (Malachi iv. 6). All this was written with the consent of our 
master, the great Rabbi, the light of Israel, our teacher, R. Meshullam, 
son of the great Rabbi, R. Moses, and of other wise men of our country, 
who knew secretly the object of our writing the present epistle. 'And 
they that be wise shall shine,' etc. (Daniel xii. 3)." 

This epistle was written about 1245 A.D. Raymundus 
Martini, who composed his Pugio FEdei in 1278, does not 
quote from the Zohar, which, if in existence then, would 
have been of great importance for the purpose of his con- 
troversy. (See The Expositor, February, 1888, p. 103, sqq.) 
The title ZoAar, brilliancy, looks like an imitation of that 
of Bahir, and the chief theory of the Endless (D10 ps) 
found in it was most probably borrowed from the Bahir. 
The forger tried to compose or to compile it in the Aramaic 
language, a dialect of which R. Simeon ben Yohai, of the 
second century A.D., spoke as having been Galilean. We 
shall see that the original part of the book was not written 
entirely in this dialect, but that many passages were in 
Hebrew. That the Aramaic of the Zohar cannot be 
genuine in its style and grammar was shown beyond 
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dispute by the late S. D. Luzzatto. The statement that 
this book, as the adherents of its authenticity pretend, 
was hidden in a cave of Galilee for nearly one thousand 

years, it having been discovered as is asserted by Moses 
ben Nahman, who resided at Accho in the thirteenth 

century, speaks against its antiquity. It is, indeed, im- 

possible that any document written on leather, parchment, 
paper or papyrus could be preserved for one thousand 
years in the damp climate of Palestine. Our readers will 
remember the fate of the famous MS. of Deuteronomy, 
brought to this country by the late Mr. Shapira, who also 
maintained that it was lying buried in a cave in Moab 

during several thousand years. The only country in which 
written documents of old date can be preserved is Egypt. 

But putting aside this undoubted argument against the 

antiquity of the Zohar, and admitting a miraculous preser- 
vation of the book, a miracle which the forger never 

brought forward, we possess similar documentary evi- 
dence as in the case of the Bahir against the supposition 
of an early composition of the Zohar. It is the great 
Kabbalist, Isaac of Accho, disciple of the famous Moses ben 
Nahman, who expresses his doubts concerning the anti- 

quity of the book. His words, which are to be found in 
the last edition of the Yohasin by Moses Zakkutho 

(London, 1867, p. 59), and are reproduced by Professor 
Graetz in his History of the Jews (T. vii., second edition, 
p. 420), we shall give here, according to another MS. 
of the Yohasin, lately acquired by the Bodleian Library 
(MS. Hebrew d. 16). The publication of it, with an 

English translation, is needed, since the English trans- 
lation of Professor Graetz's History gives no original 
documents at all, and will, therefore, not help much 
towards showing what was said by a staunch orthodox 
believer at the end of the thirteenth century concern- 

ing the Zohar. Perhaps those who make use of the 
Encyclopaedia Britannica will not blindly follow the enig- 
matical statement there (vol. xvi., p. 286) to the effect that 
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" a nucleus of the Zohar is of Mishnaic time, and R. Simeon 
ben Yohai was the author of the book in the same sense 
that R. Yohanan was the author of the Palestinian Tal- 
mud-i.e., he gave the first impulse to the composition of 
the book. But R. Mosheh, of Leon, on the other hand, 
was the first not only to copy and to disseminate the Zohar 
in Europe, but also to disfigure it by sundry explanatory 
interpolations." 

The following is the text of Isaac of Accho's letter, 
according to the above-mentioned manuscript:- 

t3rt p513 13$w31 13T3 tn3 'lrnnw vw3, ttn pnr n ID3n ,nir 
nnDao 1$?n Ktni iT? a3Din t3 arnrK t3 :n ( tOtz3 }3nhn iW 5: 13 
Inta n'1 trw 'n nms 1W l :inItn K'3 l-t' It in :'3 nrpnI 
I''1wns t$ nnD6 ow ilN irw $p 13 innn} q*ltY ' tNI nn?D3 

-jiTp t'-II 11=V ' r p3f ^iK WVK2 'In 3? ito rn- ip 
pn 1s3i DZ' (3 : n rIpn p3i: ;irmn DSI t;tD'' in p3nn :3 

:Nllv t=* rnjnt 1 Izvo ''1t3 t y-im rmv : t3w1 n1 513 14-1 pv &in wnv 5 nr2 , IQD.^w -Int l'Ttn3; Inv* 
L I 131B ty 1 t35mn orDD 13l^ tDNil I =3 n B1:2t 

DPWN0 D11^ Winn nb n5NWIN I8nn< mmn im 1-3^ 5po tprn$3 
nMD Db31pD ow5QID nlnieD DnI K3 mK I 1Wo2 1 D51 10 D*^1 1 :'3 
t6l nID Nlip IY Dn8it3D ^tO 3n3ix nN i:nw nw ns >b 
no1K Ti l33 in: nK nt r31131n nKt Dn$xv iv nDnni3ivn tntKD 
$tvv rmoD Inix n$w j"r t3pin;1 tXInn 3-1n t3 1nioi mrnvt n nr3 
T.:3 m31 m3pNIS o'nOIs WI tIrN rv$ nt 

- nn, i r8n, i331 Km$Icpi 

1I33 3nin D^1 ,I ;nt n " 3I SlovnTw 1Kl D3u t nn n3 3n & DDri 

q1D Dn niD D;1n n tst^i ;1{ PtnpD ;^1 nT ;^D 'mn M3i n3 nr 
3r3 PI .:n -M lDiul lno Qnn3 D3vtt arTn3 1 n3 n ,$l :n1lmt 

nT nRO n$? DW &SYDtI D 192;1 7IUW T^^ 5tiS 1 l1^ iS 
< 3s<1 i USD 

D'tn M 15' n vri? n3 1DK o$ mnwi3 i *nsi iny vnvs 1 -3i3 tn KYtKl 
oin I-5K mn ' n 3 ti-3W vnn its tiDipn miDn Kr DI n'DI; nw3i 

*: rnS QW Kl:33 nI '; 1n n3^ n3^nD ̂ n:33 Drin 
N.g i?s ;nT nwn 1 1$1 7i " 1M 13 7 I5S,n"1 Din3til CnK 'in) ' 
1T nnW3 sS>tOW3 * noi 1i3'lS:1 n;It'n' & ;1lin^i ln':l IlW lis*35K 

I MS. 51. 

VOL, IV. B B 
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nKtD n5l* K K 1t KI *DI) I 5l t'1 '5 'K1Kl nn -Iy tS nln 3tfn 

ion3WKW =yl in t wnt1 , llnip n v 18 n' i irD1i Ipm 5nr n3n oD 
In I:DK nt wnp: n .' K 1n Pn1 $i: n 1ViD 5r : t:nnn : DK 

'Wyt iK nn p nit pDir ll t1 nt nlm y nwn '-2 na - p DtK nTtl 

np o in n' 1 fn n t nnS n33o n 'Dm ni'-l 1noa t'i n 
mnm n"n '11n p n~ n p aMr?3D '51r 1 i5t: nD WT '1'n- KV 13: 3 "1p 
tKM K3 Dwo nnYl ntn 103 oinw nv " i n n inDn i inin ni $iy 

1D31Iy No= 'Yp31 $1y nrJ ninr n3 n, inai in & 3? M T ? ly ln R 

1n?i T^Wy;n SK 1S DIPfi1 wp3mlS t yi no : IxonwVVnl S: -Din.X 
1wM nTOn p11n nny 1i -Irs<l , r gdolt n t- nip nKt;l r g: wi 
,W<K nt ntrYn tK n#tit anrt 1iD m I -wIi r r OIn 1i D.tn 
lnr Kw tnp nS? 'biK InW16 nilt PI n Mcp'W nmt KMil n MnYI 1SK 

: p wyni nWt n M nni snSm5i InnBw -i ' w 

?tl n;S rln v nw' nrsx nnt K3 t$ .nS -1p; 7tio nnnnn ,iit 
TDn1 51DLS on$ -Dnc m5 1'6K1 8 Ina nK K,nv 1, win tYl . 
MWM MniTn obID pi: DS1pl inP 1O napM n t & <NK1 ltri S2 lniaz 
f3^ Inwsi nDsn n5S DntU D^< '3^5 tnii 'IDn P'nYtO lw< n,n 
DP tD^IIS1D D<K;I n^3izX ;Ii)lD^ ^<K Ds:nn rwK rt^WnJ 13^ ini 
n- lDnK Dlor 

- nws 5snwnl nin w nws }4ni * I wyni ̂ ni * J K 
IfKiD S-K S* nP n^n ,t 'IPD DS1pD D<s ilsD m1 DiK ,lnWy' 
,nin init Dnirxi I$ ,noitti inn: WK im n nn: &vi Iny-tn ini 

IuD 15 tft nnil ni-Dn pnyn nnrw ntin yrin rz:S i 18 t- y5an 
nni^l 3ni3 nnK l>:w: : nn15 1o i Ki? K n nnis nnK lws:D s<K 
in iS:z nr 'n D DUn In 1 I$S -D1I tr ani1 1n ,s;1 iN1x 
tin $1:30 s 1rS0 in ; nl31n D113P1 12)nv Kt1 v313 1n Qn3 t z nn1 

'yow - n-In WtK inlmt inD llnlO 1 ioW' 1WKr nny }lK Dt 113 
'3ly nWvK Dwpt Ds128:3 nimK q1- ptngo tx r7pn nir'3 tnl 13 
Qn13>1n n< n "n V in3 ynE ng)t 3or -I na# nn1 1p innt - nin 
n? tln ni n mn$ nnt6 nn5i rni ntiv.ni nDt my ni3i nWt 
3lD Ito ;tnni nr7l n-nnn t-nin KS6i nin9 KS noK nn3 IvKw 
p- 9D D- W Dv?n &6 :?6 int&K InDKK Cc<i In3ni *n)inn nSl 1.63t 

-I'y HNMi 3tt:o 3DKI t Df "< tl$ lnll 3ni3 n n 3nti3l DW1 

jDol n1 rQ itv p i n3$ in bs t K3nin riD nDn rw NYvKI in'1K^3vt 
yi ,nn iDDn nin llK ht 1 -1D npnK i 53ipon oizilro in iw 1x n5n 

I Or 1311p. 2 So. 
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I rrt,n n l bptw n on I K o n c , wi c tn I a s yi< id e snr 
: 1iu I 3 310 Wis t,nal w ' p ines n t t io nd s n ow rn 

-in linn K nba of Rn.nt of a, wn ra h m n n a ni nenyr 
D^n ,t" w nrn," 1,t 1 m l n3 t 3ninn w n33 K ppny t prnp 
1ihs nm anw o all r 3 ad ipsisn1er31K1 in t tiDmeo'f1 tei randn nn&o 
nthat Isaac wet tD Sain i nn ordr t investigate hw t nwZot, composdn 

(Psalms xxxvi. 9); and for tWhe truth, he said (there are, indeed, someip 

falsifications), that he received l twhich i s found in it w ritten in 

the Jerusalem dialet (Aramaic) is by R. Simeon; whatever is r i tten in 

He1 Pbrew ar nt word s of S im n ut by a , nor the tre bk ws 

DD1entir co Dmpoe p in 1th Dn D'Araic n nnKdiae. Isaac say n 

: nto prn pIrDmi irD n5ru nvnz pn^n 
5K *9D Y Nlpnr P'DlKl n9DItD IM 1nS1 m'^DD n;DKI 

"Si ntc nIrl swor t nt T re dp1n dnsr f rom a high source, ID' 

followd it up and asd the disciplsnn wencn nty haD obtai nees 

mysterious words which are only handed on from mouth to mouth, 

anpd ner writen.Dn DTir ansrs di no t are toethr. I hrd that 
psnys tn' p'nY' tn' p'nYT ̂P IyOD tplnnI Kh DSprSI 1tS1 nVnn 

Inpt 1WK w3 nt1-rrn 1K ,n nN n 
( 

w t$ 1 vnni t n 
in vpin io n 

a manides sent the Zoa nr e Holy La tD o hs sn in DCalon iaan 

I found in the book of R. Isaac of Accho, which town was destroyed 
in his time, and all were made prisoners in t ti the ti grandson of 
Nahmanides, and in thhat of so of oR. Dav, son, of Aaha, son c d Mimo es, 
that Isaac went to Spain in order to investigate how the Zookar, composed 
by R. Simeon and R. Eleazar in a cave, was found in Isaac's time. Blessed 

are those who the wtruth of i, in its light they will see lights 
(Psalms xxxvi. 9) ; and for the truth, he said (there are, indeed, some 

falsifications), that he received that all which is found in it written in 

the Jerusalem dialect (Aramaic) is by R. Simeon; whatever is written in 

Hebrew are not words of Simeon, but by a forger, for the true book was 

entirely composed in the Aramaic dialect. Isaac says: 
" Since I saw that the wonderful words are drawn from a high source, I 

followed it up and asked the disciples whence they had obtained these 

mysterious words which are only handed on from mouth to mouth, 
and never written. Their answers did not agree together. I heard that 
Nahmanides sent the Zohar from the Holy Land to his son in Catalonia and 

the spirit' brought it to Aragon, and according to others, to Alicante, 
where it fell into the hands of Moses of Leon, who is also called Moses of 

Gnadalaxara. Others say that Moses never composed the book, but he 

Or, the wind, i.e., an angel (Psalm civ. 4). 
B B 2 
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wrote it with the name of the writer,' and in order to gain money by it, 
he attributed it to Simeon ben Yohai, to his son Eleazar, and their com- 
panions, saying that he copied it from their writing. When I came to 
Spain, I went to Valladolid and met there R. Moses; I found grace in his 
eyes, and he assured me with an oath that the old book which R. Simeon 
b. Yohai had composed is now in his house at Avila, adding, I will show 
it to you when we arrive there. 

"He then separated from me, going towards Arivalo on his way home, 
where he fell ill and died; when I heard these tidings, I was very 
grieved. I then went to Avila, where I found R. David,2 whom I urgently 
asked to tell me about the mystery concerning the Zohar, about which 
opinions are so divided. I told him that Moses of Leon promised me that 
he would clear up the mystery, when he suddenly died; thus I do not 
know whom to believe. R. David said: I am sure that Moses never had 
the book (which never existed), but he wrote it with the name of the 
writer. Now listen how I shall get at the truth; Moses was in the habit 
of spending a great deal of money, which rich people lavished upon him 
for the communication of his mysteries; so prodigal was he that he 
left his wife and his daughter entirely unprovided for. And when we 
heard that he died at Arivalo, I said to Joseph of Avila, a very 
rich man, as follows: Now is the time to get hold of the 
precious book, if you will follow my advice, as follows:-' Send your 
wife with a present to the wife of Moses, as well as to her daughter, 
telling the former that you are willing to marry your son to her 
daughter, and provide for both, for which you ask only the original of 
the Zohar, out of which Moses made his copies. The same proposal should 
be made separately to Moses' daughter; you will then see if they agree in 
their answers.' The wife of Moses affirmed on oath that her husband 
never had such a book, but he wrote all out of his brain, adding that she 
told him often, Why do you say that you copy from a book instead of 
avowing that you are the author of it, which would be more to your 
credit; to which his answer was, If I said so no one will care for it, and 
consequently not give a penny for it, but being the copy of the Zohar, 
composed by Sirneon ben Yochai, and inspired by the Holy Ghost, they 
buy it, as you see, for a heavy sum. The same was said independently by 
Moses' daughter. Joseph said to Isaac, Do you want a clearer statement 
than that ? Isaac continues:-When I heard these words I was astonished 
and perplexed, so that I believed that the Zohar never existed, and that 
Moses wrote the book with the help of the name of the writer, and sold 
it to various persons. I then left Avila and went to Talavera, where I 

I A Kabbalistic term for " by the help of a holy name." According to 
a passage in a MS. given by Herr Senior Sachs (Kerem Hemed, VIII., 
p. 105), it was Joseph ben Todros hal-Levi, who was in possession 
of this wonderful name. No wonder then that Moses de Leon could have 
made use of it. 

2 The next words are still uncertain. 
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found the great and noble R. Joseph hal Levi, son of the Kabbalist R. 
Todros; from him I also inquired concerning the Zo7tar. He said to me: 
-I believe that Moses possessed the original of the Zohar, composed by 
Simeon ben Yohai, from which he made copies and gave them to whom 
he pleased. Now I can give you a proof that Moses copied from an old 
book, viz., when he gave me a great part of his copies, and I pretended to 
have lost them, and when I asked him to make for me a second copy he 
replied, Show me the end of the quatrain which preceded the lost one, as 
well as the beginning of the next which follows, so that I may copy the 
missing one as perfectly as it was before. I did as he asked me, and after 
a few days he brought me another copy, which I compared with the one 
I had pretended was lost, and I saw no difference between the two; there 
was nothing more and nothing less, no variations as to the contents as 
well as to the words. Can there be a stronger proof than this ? 

" Then I left Talavera and came to Toledo, where I continued my 
investigations concerning the Zohar, and here I also found that opinions 
differed concerning it; and when I told them of R. Joseph's proof, 
which I have mentioned above, they said, That proves nothing, because 
Moses might have copied the quatrain for himself before he gave it to 
anyone, and this copy he kept always, which served him as the model. 
There is also a new fact concerning this book, viz., disciples told me that 
they saw an old man whose name was R. Jacob, a favourite pupil of Moses, 
who confirmed on oath that the Zohar was composed by R. Simeon.. .." 

Zakkutho says: " Isaac's book was defective in this place, 
and consequently I cannot give his further statements con- 
cerning the Zohar." 

From this document we may conclude that the Zohar 
was, at the time of Isaac of Accho, written partly in 
Hebrew and partly in Aramaic. It seems that this 
was still the case in the copy of the book out of which 
R. Israel al-Naqawah (died 1391) took his quotations, 
which are to be found in his ethico-theological work 
-"Isn mnnn, " Lamp of the Light" (not to be confounded 
with a similar work of the same title by Isaac Aboab), a 
MS. of which is in the Bodleian, (See concerning his work 
Mr. S. Schechter's article in the Monatsschrift fiir Geschicihte 
und Literatur, 1885, pp. 114 and 234 sqq.). Israel gives 
some quotations in Aramaic from a Midrash rnms nr (he 
never uses the title of Zohar, the Yohasin mentions both 
titles), which agree verbatin with our editions of the Zohar, 
and other passages in Hebrew, which are to be found in the 
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Zohar in Aramaic. We shall give two instances only, from 
which it can be seen that Israel did not translate the 
Zohar, but quoted from a Hebrew original. Israel, how- 
ever, never attributes the m" srrn to R. Simeon ben Yohai. 

1. Fol. 24b in the chapter on Prayers, he quotes the following passages: 

j1D KZW D sKI: D1 p 3/K n }o timzp rh1^ lK W (n' W18Dn n D3 l 
in: N)1v ?inK tOl KIK 1paS In =I t6l On -it t o-in V-1- a t -11:n 
KS QKI tiK n my Kis Du6 ' 3'p' 1p3t 3npn1 : 1P QK 'IIT nwn 
Vy nl1n vN KmniW nv+1? i '1 ' ll' 11 *in Dn1t 3ni f n'npm 
pnn Dncinn nno w nnIn ps irn t n nN* ini r llnv nnl n 1 DnIn 

tKMPn (DnlM t in tlv w O tti= n iRW InnK wn $ tn rtyn nbpt 

3yi3 D*no iEKUn Nvw nD:in ino * srn Ki3 tann nz Ni bon -1p 
tn mlnoD Z3VK N3 3n.Vn D1? I nntly VV $y 11:nw3 DO'trynil 
'r3NXi1 D*gnn I' gD9 snsl nn 3 1? nDs 0fi KO ^ n la'Dl'W 
WnW1 6 nl n D'I3 nsnl K13 lnitOl ,rh ysDt DnD D yn tu lnis 
iM 1g2, ptnt$z nx-11 ma n2lum nil ttvl nUtz*z 61 D. ;lto 'MnN 
Ki;1 pi n 3 tn w ZnaDn iwv nj;rn f tol Iyii o3 tt'he n rtn D"cpyn 
myl,n3 rv2 l * nn33a pn nn3 InK DoPa on;1v ' t r n i, rppv 
t\^Wa'1 CNK D^g:3W DsPlnY iW t^i)? ^^l V3w DlsnS Dnn1 1 K3 
In ' Dotnn;l nnn moKJ t-Zi n-n oDniK tnar ni3ll nil DW1n5 tn3t 
n-no 5 Dmrn, n-n rnimo lpin n-n3n ti Klm il:n n 3n 11ltn 

nlpn n -n msmS Dnnt 3ntpn 1nK- nin3 nn3n minon w tpinn 
Dip3n pn nlimnn ,3 + nmn nnn mo t^ n np n m 3nn rra^z 

: nlmpnpi Dsn3tn 

Compare with Zohar KIpSl, fol. 8b of the editio princeps. 

2. Fol. 39b--Kon nmt,n 1n3n DnN pnr Tn& n1K tint v nin3 tn 
* on 13 KNyn n-iia3ps lrD n< tppnnw tn3 nt . Dsn nVN5 
In1t KtnTw 'r 1313n Kf1Ny3 nl6i 1iDDI tKi b t tz nn rl=nK 

Dt11 rn3i RK<i 1st3 K3Il 'n-K ntf5K 'it n IK Iv ti5t W13 IrtK 
ino6 Diip tDl n D DK nv$ n CNb iN n yinv$ nrl KbW Dn-il3n 
iB3nn 6^in Diip iniK inunn DKW nizY nmw niann nIDIK lntil inim 
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unlyi Dan n1,T1 'DO NK5 'i1ai n1Ww t?n K$W bltR n pn. rna 
: wnpID D0Y1 g laDwn 

Compare Zohar, ibidem fol. 18. 

It is perhaps worthy of mention that the convert, 
Alfonso de Zamora, the coadujutor of Cardinal Ximenez 

quotes, in his controversial treatise, with other books, also 

passages of the Zohar in pure Hebrew.1 
Modern critics like Landauer, Graetz, Jellinek, and 

others have shown from the mention of the crusades in the 
Zohar, from the word eshnogah (ru'ws) for synagogue 
(already observed by the great orthodox rabbi, Jacob 
Emden, who utterly condemned the Zohar on literary 
grounds), and from other passages that the Zohar could 
not have been written by R. Simeon ben Yohai. They 
have done the same in the case of the Bahir. But 
critical arguments are of no account among the 
orthodox school. Will it awaken to its senses after 
having read the judgment of the Provence Rabbis 

upon the Bahir, and the doubts thrown by Isaac of Accho 
on the Zohar, or will anyone dare to pronounce these MS. 
documents to be spurious? If R. Meir ben Simeon of 
Narbonne forged the signature of the Great Meshullam, 
and Abraham Zakkutho interpolated Isaac of Accho's 
work, there remains indeed no further argument to pro- 
duce. 

A. NEUBAUER. 

The editio princeps of the rODnl (Constantinople, 1566, quaterna 36, 2b) 
has also this letter in some shortened and inaccurate recensions; the 
second edition (Cracovie, 1588) omits it for obvious reasons. The edition 
of London, 1857, gives it according to the MS. of the Bodleian Library 
(Catalogue 2202, fol. 199b), which text is reproduced by Prof. Graetz (Ge- 
schichte der Juzden, t. vii., p. 470 of the 2nd edition). The editor, the late 

Filipowski (fol. 88b seqq.), has the following misreadings: Graetz, p. 470, 
1.3 (1. M) Kt ' W/t instead of Dsw'n, thus Graetz's emendation is con- 

firmed by the new MS.; 1. 4, MS. ODVW3 (Estella), instead of KW$DNO ; 

See Archives des Missions Scientifiques et Litteraires, Second Series, 
t. v., p. 428 (Paris, 1868). 
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the emendation of Prof. Graetz is consequently unnecessary; 1. 9, DK;H 
for 'tOKn; 1. 10, tDn 'lp tlt ? nUln'n DKI instead of n5AWYT' pl?I 
tlDK;; 1. 11, $pOD 'nfl PDaOon t'Dn; 1. 13, W'Kt for ]ttO, which is 
a right emendation; 1. 13, 1YND for 1KYDI; 1. 16, rmn'l for nl'n, 
which is a right emendation; 1. 16, tXj36K for tp^; 1. 17, Tf11 -1 

n-rn K; 1. 17, Dnn nTl for v'x'v3; 1. 19, IIDs for IDN; 1. 25, DV 
is not in the MS.; 1. 26, 13lp1 tr'Ir '11n "I. Page 471, 1. I'iq$ for 

iar ; 1. 3, ni nqD 'D1;" . 4, ',ln '; 1. 13, Y, n n,1 u1: wn; 
1. 20, MS. has nI'N2D; 1. 34, PnTn4 for pnJf n. 
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