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The Bakir and the Zohar. 357

THE BAHIR AND THE ZOHAR.

PROFESSOR BACHER is rather optimistic when he says
(Revue des Etudes Juives, xxii., p. 33) that the question of
the origin and the date of the Zokar has been settled long
ago, and that it is only in catalogues of second-hand books
that the name of R. Simeon ben Yohai appears as the
author of the work. The fact is that the orthodox rabbis
of all countries, and among them are many who have had
a university training, do not yet dare to proclaim from the
pulpit that prayers consisting of Zohar texts (usually recited
during the Feast of Tabernacles on the eve of the Hoshanah
Rabba) ought to be discontinued, since it is nocw proved
that the Zokar is a compilation of the end of the thirteenth
century, and was very probably made by Moses of
Leon. The Bahir, which lost its popularity through the ap-
pearance of the Zohar, is still considered in the orthodox
schools as a work written by R. Nehonyah ben haq-Qanah,
in spite of a document published fourteen years ago, from
which it can be seen that a synod of rabbis of Provence,
(and amongst them the great Meshullam of Béziers,)
assembled in 1245, and declared that since the Bahir was
composed by a contemporary, who was also the author of
a Kabbalistical commentary on Canticles, it should not be
considered a book of authority. The name of the author was
either Ezra or Azriel (perhaps the two names represent one
person); the latter was the teacher of the famous Moses
ben Nahman.

This document having appeared in the Israelitische Letter-
bode, TII. (1877), p. 20 (see also Dr. Gross, op. cit.,
p- 299), which had not a great circulation, we shall give it
here (revised by Dr. L. Modona, of the Parma Library),
with an English translation ; the latter is necessary for the
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benefit of those who know the Bahkir only from the En-
cyclopedia Britannica, vol. xvi., p. 287, where the following
statement was made in the year 1883 :—“Some have pro-
nounced the Bahir a late fabrication, but others, who have
thoroughly studied it, justly describe it as ‘old in sub-
stance if not in form.””

Towards the end (fol. xxxi.,, 2315 to 232d) of the MS.
De Rossi, No. 155 in the Library of Parma, a manuscript
which is of a controversial character (see Histoire Littéraire
de la France, t. xxvii., pp. 558 to 562, and Dr. H. Gross
Monatsschrift fir Geschichte und Wissenschaft des Judenthums,
1881, pp. 295 3gq.), by Meir ben Simeon of Narbonne, who
lived about 1245, the Bahir is thus referred to in the
following passage :—

55 035 M55 wpy vy Ss3w wwman 03095 it 55 wans mm
D3 DPDR DWMAN WBR WK NN 9OD LR 3 1OXA DM
DA3 AN X5 MR PINT HIAD 43790 MDNN3 DM WS e
MIYIRI MRS D123 M3T3 1INBAN DAIR PR WIND DV37 W 1D
nobn n55n ¢ Aama 1T IR 1B AREY PR BRI AIM AWR N3
nyoen 5w nerd jan 85 857 mmn 139 s mod pen
w1 85 13y by o na o wop (oD oavdr Man maw
13 MM M3 s O 13 wrem TS B0 IR ¥R 139 MR
DYRAD NXY P IR 12 Swad &5 %33 &5 ma &S oben on mapn
i XS pan R 0 Do vy 51 xaan o e nams Kb
SPIPB A3 ATEI M MIT BN D INRY DD NBY YN
1S3 ATY M9DY DR TR D DbR MY N3n 3 wyne o
WA CDMBD WY ROMP RAIMBY DM T3 D137 D2 YARON
npieb 035 i &5 pIRA o R W3 D333 BN oY AT YPm
PHATI DIPHM NIPI DNYDIT VMR W 3 '3 DAVNR IBBM
DMIPED WY 271 DM * S A mvies papn ¢ Sxa b mben
m 55 wana ¢ omax Sy 0wa a5 owa Sy max 35 awm omsam
S0 290 43 2w A e Sxwer s Sy1an 390 mx Anoona
R YN PN IPN3 WTP DRYPD PIRT DI WA I en
$93y e oboenm nnod ueean

! On fol. 2305 the book is spoken of as follows :—"BDD TR INYD I3
113 WP IWPY DD, * Ms. MO,
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“ Behold ! all this we have written to the Rabbis of all towns, in order
to make you know what is going on ; because we feared the influence of
signatures, many of which are falsified, as we are told. They boast that
in the land of learning they found strength (in the Kabbalah). God
forbid that a heresy of this kind should take place in Israel! We have
heard that a book with the name of Bahir, which we have already men-
tioned above, has been published, in which no light can be seen (allusion
to Bahir—“light ). This book has now reached us, and we find it attri-
buted to R. Nehonya ben haq-Qanah. God forbid! Such a work of his
has never existed. This pious man has never stumbled upon it, and he
was not numbered with the transgressors (Isaiah liii. 12). The style and
the contents of this book show that the author did not know the pure
language, not to say that it often contains the grossest heresy. We have
heard that the author of it has composed also commentaries on Canticles,
Ecclesiastes, on the books of the Creation, and on that of the heavenly
palaces and other books, which all savour of heresy. Do investigate if
these books are found among you, and, if so, make them disappear from
your country, as we did in ours, so.that they should not become a
stumbling-block to you. May God, in his mercy, send us the Redeemer,
who will gather the dispersed of Judah and Israel. May he take away
from the midst of his people all doubts and perplexities, and turn the
heart of the fathers to the children, and the heart of the children to their
fathers (Malachi iv. 6). All this was written with the consent of our
master, the great Rabbi, the light of Israel, our teacher, R. Meshullam,
son of the great Rabbi, R. Moses, and of other wise men of our couatry,
who knew secretly the object of our writing the present epistle. ‘And
they that be wise shall shine,’ ete. (Daniel xii. 3).”

This epistle was written about 1245 ADp. Raymundus
Martini, who composed his Pugio Fide: in 1278, does not
quote from the Zokar, which, if in existence then, would
have been of great importance for the purpose of his con-
troversy. (See The Expositor, February, 1888, p. 103, sqq.)
The title Zokar, brilliancy, looks like an imitation of that
of Bakir, and the chief theory of the Endless (W10 N)
found in it was most probably borrowed from the Bahir.
The forger tried to compose or to compile it in the Aramaic
language, a dialect of which R. Simeon ben Yohai, of the
second century A.D., spoke as having been Galilean. We
shall see that the original part of the book was not written
entirely in this dialect, but that many passages were in
Hebrew. That the Aramaic of the Zokar cannot be
genuine in its style and grammar was shown beyond
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dispute by the late S. D. Luzzatto. The statement that
this book, as the adherents of its authenticity pretend,
was hidden in a cave of Galilee for nearly one thousand
years, it having been discovered as is asserted by Moses
ben Nahman, who resided at Accho in the thirteenth
century, speaks against its antiquity. It is, indeed, im-
possible that any document written on leather, parchment,
paper or papyrus could be preserved for one thousand
years in the damp climate of Palestine. Our readers will
remember the fate of the famous MS. of Deuteronomy,
brought to this country by the late Mr. Shapira, who also
maintained that it was lying buried in a cave in Moab
during several thousand years. The only country in which
written documents of old date can be preserved is Egypt.
But putting aside this undoubted argument against the
antiquity of the Zokar, and admitting a miraculous preser-
vation of the book, a miracle which the forger never
brought forward, we possess similar documentary evi-
dence as in the case of the Bahir against the supposition
of an early composition of the Zokar. It is the great
Kabbalist, Isaac of Accho,disciple of the famous Moses ben
Nahman, who expresses his doubts concerning the anti-
quity of the book. His words, which are to be found in
the last edition of the Yokasin by Moses Zakkutho
(London, 1867, p. 59), and are reproduced by Professor
Graetz in his History of the Jews (T. vii., second edition,
p- 420), we shall give here, according to another MS.
of the Yokhasin, lately acquired by the Bodleian Library
(MS. Hebrew d. 16). The publication of it, with an
English translation, is needed, since the English trans-
lation of Professor Graetz's History gives no original
documents at all, and will, therefore, not help much
towards showing what was said by a staunch orthodox
believer at the end of the thirteenth century concern-
ing the Zohar. Perhaps those who make use of the
Encyclopedia Britannica will not blindly follow the enig-
matical statement there (vol. xvi., p. 286) to the effect that
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“ g nucleus of the Zokar is of Mishnaic time, and R. Simeon
ben Yohai was the author of the book in the same sense
that R. Yohanan was the author of the Palestinian Tal-
mud—i.e., he gave the first impulse to the composition of
the book. But R. Mosheh, of Leon, on the other hand,
was the first not only to copy and to disseminate the Zohar
in Europe, but also to disfigure it by sundry explanatory
interpolations.”

The following is the text of Isaac of Accho’s letter,
according to the above-mentioned manuseript :—

113 051 13w 1Y WO AT 10 BT PR 3 IDDI NRYD
7005 750 xm Y1 BIBT 13 DA {3 N7 A 1135 S a1
MO M pYDE A ey WK A DD 1L R¥MY T8 Wprd
U1 3B ANABRD MNY M WD 1IR3 ARG Don ten mna
mben peba xymw o S Sapw o gmr e emn anspn
Y 1M2T OIR D ORA P ppba ANIN DXY pepDR A 13T BN
£ w5 mn c b mbear peba xn nmra pDAY 3B KIdA M3
yowmn PYdR YA Mppn 1axker owbow a7 D MR e
DNy DTONn N SNy 1Nk et SEea Sapy nba
non o5pn owdom mmo onb xa pxn won oS omzT oTa
a5 990 xp 535 orwian ow ey anah wn &S w np N
TDIR N A93 WX T Fonan NNt ondxe Sy prmawen iy
S o anwe nbe S 3T poron 390 3 DO 'y ¢ naa
T3 5o3r papbxb o e paw pwd maa weam b keadepb
N nawin S 1 nem A by o xn b 1 nen A oann
YA92Y 2M1DA o P It v A Sax At ep 0an A 3R &S obwow
503 573 »mw ona mpy w5 nox owdew omat Mo Awn A 2Ny m
PP M 730 WK DDA TN MRS 13937 Y3 137 7SN 31 3
W33 RY K 037 035 prpn ax vam w3 mbx M oRme 13
nr nen mb ow RN D Pna R 7O My S Narvy TeD
oo 15 ey A RS 5 pagm 5 3 my 31 Pawa 0 xeo
RIT R RAY {3 DYDY 930 R poIpn TeDa XS DX H0Y A
C$INIR D2 TNI23 AOMN KT N3 NIMIBA N33 DvR
wp 5% moawn A5 O wmn 7993 758 DT MR
AR YD non xaMNa A5 b M3 Sy 2wd oravwe

1 s, b
VOL. IV. B B
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nxepy MR bx xaxy wpp 15 owry b ey i Y b AN avn
PR VIV N RIOBR 1I3NP XD T M7 A wen 1t S oon o
m3 w o opbm DI 3P AN B0 MTD 15 1manan mrb
P Ry now T peon X5 5 1wy A A ¢ nna mw an
pED &3 5 Tman3 3 nmRa pT MR PR D M35 oo v by
mew M A ame 9e0 ohwa s it s A S v xa &5 oSy
N3 N YR AR AR 9802 anow v 53 ans naay amon o Sya
np ppa xes S wem A A awn A s yd Man g
D3vann DRt O BN 2N /o3 &5 A AR A TY 19w
PN MY aman bwa D3 b i wR X 051 nyToa
DIWPI KDY /NI MR NI I IN3Y PR an TP
S epa Sx P opry ORI Y3 Do 3w S onas
SR Ny yan Ay O M ARaRT AOY M RPN WP R
WX NR APYN DX neoin aar 1w &5 wx amm eod motn
Ana &) NP 1O WX YRS A1 ADY A XY DR X NI RN
12 wym awn A nesd amr ndey Jnns T2 18

w15 oy aep A R anva &3 95 A5 Mp wxn N s

7331 51985 ord o &5 ph%y 135 na nx e xm mee o
T8 M 9ed P71 bSwa 927 on nwpan ur PRy T 5 erabh
735 1nend vmxn bk M3 D 935 N on pyy e 0
DX DOUNOD DXT ARMY AP WX DAMAT DR YoM 735 1nad
m3 wxb §oY A nex Syawm nen A neR Pm ¢ eem P s
waew Sax wrx oy oo oo ohwn ox 9o no DRbr ne
ams imx omea 1S A an wx 53 ans oown anyn 125
28D 75 PR NRY IBOD PP ANRY WRA s s 37 +pdan
amM 3mM> AR Poown 2 b o 8dn amD anx qn abx
ur Sowmw A o onb s vhy moxn Sx P e M
2 1350 1 1IN 3 AEME D3 1w &5 1373 e &S ann
DYDY M 930 WX NI DD PP WHer KD nny Sax oxma
TIY WRI DD DV DMIN NP PAPD AN PPN MM RAY J3
o™M377 N} v A 5w N3 oy At AOY A RER 7737 19 AR NI
A5 wm mdoen oS aosb nnby mab aewnS nox oy M2 N
WHws M A2 MY A3NA 0N 85 mns &S ank Ry s
P 7B ow 1 NS 3 1 PN TEn nbnan oo A 1MaT
W NaRY FSarn Yoy x5 g ama R anan owea
AOY A py 2w 25 3 8Oem S1ma pon o wypxy Avaxban
pm Ara oon M Sy umn api Sapnn o A S wa woa

! Or 13Mp. * So,
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T OORMY 13 NYDY Y 30 WNR M DDA D DR 1 "?N, DR
HE L) U Rin)] o] xS 10N PNy DNy 7T AN 9 S yma

90D nn DR WD =5 yrama wr -'I.?i‘ll M2 X AN AN
D27 DWW AN MMM 2INDY 2NN DY N1 W Pyt hoTp
P30 NR Snxy amn Tax 315 1wy 05T ooMTp S 1an nr
nwRm b e DY NMINR N RN 5% MmN 1S 1P'ﬂvu‘l$
> Tax wx pexan oHw 5 mpnpe O8Ik N2 R DY
DRI DY INTIRY PRID DYTNPN b 1N DWOMIND DMWY MINR (D PYNY
&5 oy mw &5 o &h naomn &5 553 wren prra px 3 NN
DYDIINPH DIINP PRI 153 DR DM NX ABw Sax DraT
¢ P oD Nn S Arma 1N

bx om0 Sy wprd mowty ASwodv vy axaxy avadon Ayom
TOINR AN 22 MWW M D'm‘?n D'ARYD "IN pr*bny Do
mn PNY S ymx onn nbY A DOMR Ny onb nBD WK N33
WP Ann opan 0w DIRS Bm D b S5 o s
PRYDY AN pray in Py San oo jpvne 85 BowS wepb ndnn
Pt e W 0mdn S mr o Py S wanny Diox peTp B
T DI MR TN WR T APn 9 S pnawm Tm5n apy M anen
¢ PYDY M IR WK M EDY PNy DY 1’51’ anm

vpa mby nn onovo &S AT a3y ow POy bR 7 YedR A
s Sam

I found in the book of R. Isaac of Accho, which town was destroyed
in his time, and all were made prisoners in the time of the grandson of
Nahmanides, and in that of R. David, son of Abraham, son of Maimonides,
that Isaac went to Spain in order to investigate how the Zokar, composed
by R. Simeon and R. Eleazar in a cave, was found in Isaac’s time. Blessed
are those who reach to the truth of it, in its light they will see lights
(Psalms xxxvi. 9); and for the truth, he said (there are, indeed, some
falsifications), that he received that all which is found in it written in
the Jerusalem dialect (Aramaic) is by R. Simeon ; whatever is written in
Hebrew are not words of Simeon, but by a forger, for the true book was
entirely composed in the Aramaic dialect. Isaac says:

“Since I saw that the wonderful words are drawn from a high source, I
followed it up and asked the disciples whence they had obtained these
mysterious words which are only handed on from mouth to mouth,
and never written. Their answers did not agree together. I heard that
Nahmanides sent the Zohar from the Holy Land to his son in Catalonia and
the spirit! brought it to Aragon, and according to others, to Alicante,
where it fell into the hands of Moses of Leon, who is also called Moses of
Guadalaxara. Others say that Moses never composed the book, but he

1 Qr, the wind, <.c., an angel (Psalm civ. 4).
BB2
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wrote it with the name of the writer,! and in order to gain money by it,
he attributed it to Simeon ben Yohai, to his son Eleazar, and their com-
panions, saying that he copied it from their writing. When I came to
Spain, I went to Valladolid and met there R. Moses; I found grace in his
eyes, and he assured me with an oath that the old book which R. Simeon
b. Yohai had composed is now in his house at Avila, adding, I will show
it to you when we arrive there.

“He then separated from me, going towards Arivalo on his way home,
where he fell ill and died; when I heard these tidings, I was very
grieved. I then went to Avila, where I found R. David,? whom I urgently
asked to tell me about the mystery concerning the Zohar, about which
opinions are so divided. I told him that Moses of Leon promised me that
he would clear up the mystery, when he suddenly died ; thus I do not
know whom to believe. R. David said: I am sure that Moses never had
the book (which never existed), but he wrote it with the name of the
writer. Now listen how I shall get at the truth ; Moses was in the habit
of spending a great deal of money, which rich people lavished upon him
for the communication of his mysteries; so prodigal was he that he
left his wife and his daughter entirely unprovided for. And when we
heard that he died at Arivalo, I said to Joseph of Avila, a very
rich man, as follows: Now 1is the time to get hold of the
precious book, if you will follow my advice, as follows:—¢Send your
wife with a present to the wife of Moses, as well as to her daughter,
telling the former that you are willing to marry your son to her
daughter, and provide for both, for which you ask only the original of
the Zohar, out of which Moses made his copies. The same proposal should
be made separately to Moses’ daughter ; you will theun see if they agree in
their answers.’ The wife of Moses affirmed on oath that her husband
never had such a book, but he wrote all out of his brain, adding that she
told him often, Why do you say that you copy from a book instead of
avowing that you are the author of it, which would be more to your
credit ; to which his answer was, If I said so no one will care for it, and
consequently not give a penny for it, but being the copy of the Zokar,
composed by Simeon ben Yochai, and inspired by the Holy Ghost, they
buy it, as you see, for a heavy sum. The same was said independently by
Moses’ daughter. Joseph said to Isaac, Do you want a clearer statement
than that? Isaac continues:—When I heard these words I was astonished
and perplexed, so that [ believed that the Zohar never existed, and that
Moses wrote the book with the help of the name of the writer, and sold
it to various persons. I then left Avila and went to Talavera, where I

! A Kabbalistic term for “by the help of a holy name.” According to
a passage in a MS. given by Herr Senior Sachs (Kerem Hemed, VIIL.,
p. 105), it was Joseph ben Todros hal-Levi, who was in possession
of this wonderful name. No wonder then that Moses de Leon could have
made use of it.

2 The next words are still uncertain,
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found the great and noble R. Joseph hal Levi, son of the Kabbalist R.
Todros ; from him I also inquired concerning the Zohar. He said to me :
—I believe that Moses possessed the original of the Zohar, composed by
Simeon ben Yohai, from which he made copies and gave them to whom
he pleased. Now I can give you a proof that Moses copied from an old
book, viz., when he gave me a great part of his copies, and I pretended to
have lost them, and when I asked him to make for me a second copy he
replied, Show me the end of the quatrain which preceded the lost one, as
well as the beginning of the next which follows, so that I may copy the
missing one as perfectly as it was before. I did as he asked me, and after
a few days he brought me another copy, which I compared with the one
I had pretended was lost, and I saw no difference between the two ; there
was nothing more and nothing less, no variations as to the contents as
well as to the words. Can there be a stronger proof than this?

“Then I left Talavera and came to Toledo, where I continued my
investigations concerning the Zokar, and here I also found that opinions
differed concerning it; and when I told them of R. Joseph’s proof,
which I have mentioned above, they said, That proves nothing, because
Moses might have copied the quatrain for himself before he gave it to
anyone, and this copy he kept always, which served him as the model.
There is also a new fact concerning this book, viz., disciples told me that
they saw an old man whose name was R. Jacob, a favourite pupil of Moses,
who confirmed on oath that the Zokar was composed by R. Simeon. . ..”

Zakkutho says: “Isaac’s book was defective in this place,
and consequently I cannot give his further statements con-
cerning the Zohar.”

From this document we may conclude that the Zokar
was, at the time of Isaac of Accho, written partly in
Hebrew and partly in Aramaic. It seems that this
was still the case in the copy of the book out of which
R. Israel al-Naqawah (died 1391) took his quotations,
which are to be found in his ethico-theological work
WAt A, ¢ Lamp of the Light ” (not to be confounded
with a similar work of the same title by Isaac Aboab), a
MS. of which is in the Bedleian, (See concerning his work
Mr. S. Schechter’s article in the Monatsschrift fiir Geschichte
und Literatur, 1885, pp. 114 and 234 sgq.). Israel gives
some quotations in Aramaic from a Midrash =W v (he
never uses the title of Zokar, the Yohasin mentions both
titles), which agree verbatim with our editions of the Zokar,
and other passages in Hebrew, which are to be found in the
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Zohar in Aramaic. We shall give two instances only, from
which it can be seen that Israel did not translate the
Zohar, but quoted from a Hebrew original. Israel, how-
ever, never attributes the = 1" to R. Simeon ben Yohai.

1. Fol. 245 in the chapter on Prayers, he quotes the following passages:

O R ND DY VR PAN D NI IO DR M T I DN
w3 TRy T 535 sOx mowb mpn oy mbub esn g ASwh pan
w5 DRy ¢ Ry 3pw kb DXy 3P pa 3 pad S oy v nawn
Sp mmm e avane nan T pRy-xa 57 oxy N7 R apn
A NN I ap B3 MBR A wR *ndam Ny apnd o
IXYA D 2MPD M3 PR B 3Po ¥oY 0215 ey 12PR 2P
*qwn a2 530 m Spa avpo mbew amm vy o2 13b pw. e
AN WM 2 P 2> mbx A Sxw Ty Ik 53 1 1o anam
DYIPa PMYD v oW oowd X3 23 may whe Sy e b anx
RPTPY N2 DM 85 DD N+ DAdy b1 b orveya ’OR
ay13 o'nm won ¥ Dwpn Y X k53 Ko Tay &S xn P
"> o'np DR N3 ayaA ohway may ehe Sy v oy
7385 opemn o yeb A 2ma % M b xvrd oo
wonen Ay D3 AN X3 ANBA DS YR 0w D 1 DN
Sy apvn prrm obwb 83 nM¥aws A aze 35 oo v cbna
x5y a3 b 3 o nban yown avan b Py pova g T Dwpn
D WS ¢ B2 BPENI DA Db DAS MR Y MY P
pyow A v owayaw bpay S Mpa orveyaw oavnb onb e xa
95 *DWAIT NI NM PIR RTD DR Nt Aaws ma onbs nar
no Sy ommm R mam PR R P’ aws mna Rane
M3 Aean b oonar 3vpa ks maws maa Senmn s ¢ pan
Dwna b Mmbena 3 omRIn R SY PN M 2R Fhae)

: PP D'Nate

Compare with Zohar 8%, fol. 85 of the editio princeps.

2. Fol. 39b—NWMY MDA 1137 DR PAYY TR MK W' 203 DI
© DA 3 N¥ON NS WYY DR PPRNR 113 Mooy rmesd
T RDAY ¥ 373 X¥P3 Y PamDT PRS M R Dy noexd
»pb pawy 1n xax M M A by powmoT pesS v Ana aeb
DM men wrY D3 Naxd o by A ox e 9 s
anwd o o aebe Ty ox &5k nbon ywed nyy xS osan
ap3nm BhWn BT IR nen DR Ay Mo NSN3 MW Ay e
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The Bahir and the Zohar. 367

W13 Dan e opp MON B yowr o 8O Bw nypna e

¢ PPN DYy |
Compare Zohar, ibidem fol. 18,

It is perhaps worthy of mention that the convert,
Alfonso de Zamora, the coadujutor of Cardinal Ximenez
quotes, in his controversial treatise, with other books, also
passages of the Zokar in pure Hebrew.!

Modern ecritics like Landauer, Graetz, Jellinek, and
others have shown from the mention of the crusades in the
Zohar, from the word eshnogah (favnww) for synagogue
(already observed by the great orthodox rabbi, Jacob
Emden, who utterly condemned the Zokar on literary
grounds), and from other passages that the Zokar could
not have been written by R. Simeon ben Yohai. They
have done the same in the case of the Bakir. But
critical arguments are of no account among the
orthodox school. Will it awaken to its senses after
having read the judgment of the Provence Rabbis
upon the Bahir, and the doubts thrown by Isaac of Accho
on the Zokar, or will anyone dare to pronounce these MS.
documents to be spurious? If R. Meir ben Simeon of
Narbonne forged the signature of the Great Meshullam,
and Abraham Zakkutho interpolated Isaac of Accho’s
work, there remains indeed no further argument to pro-

duce.
A. NEUBAUER.

The editio princeps of the }'OM° (Constantinople, 1566, quaterna 36, 25)
has also this letter in some shortened and inaccurate recensions; the
second edition (Cracovie, 1588) omits it for obvious reasons. The edition
of London, 1857, gives it according to the MS. of the Bodleian Library
(Catalogue 2202, fol. 1995), which text is reproduced by Prof. Graetz (Ge-
schichte der Juden, t. vii., p. 470 of the 2nd edition). The editor, the late
Filipowski (fol. 885 seqq.), has the following misreadings : Graetz, p. 470,
13 (L NY) &5 o instead of DWMON, thus Graetz's emendation is con-

firmed by the new MS. ; 1. 4, MS. N"O0LN] (Estella), instead of NRLNI ;

1 See Archives des Missions Scientifiques et Littéraires, Second Series,
t. v., p. 428 (Paris, 1868).
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the emendation of Prof. Graetz is consequently unnecessary; 1. 9, {ONN
for NI ; 110, IONN 2P 1S3 XN DN instead of WHRAT pb3
PN ; 111, 53po 'nba awnn pyen; 1. 18, PRY for PRY, which is
a right emendation; 1 13, XY for NV ; 1 16, MM for MM,
which is & right emendation; 1. 16, BPORD for wpbNd; 1. 17, M
MRITON; 1,17, DOA A for Y27 ; 1. 19, MORD for WNY; L 25, DY
is not in the MS.; L 26, Y2MP IX37 M1 M. Page 471, 1. HD3W for
D13 ; 1.3, ARINTAOY M L4, APYN WK; 113, P AN MAD M,
1. 20, MS. has 5D ; 1. 84, PRYMI for PIYON,
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